Abstract: Christiaan Snouck Hurgronje (1857Hurgronje ( -1936 
Despite this reputation as a scholar of Indonesia (or, more correctly, the Dutch East Indies, as the territory was known during his time), Snouck Hurgronje was not trained with a focus on the region.
Instead, he received his doctorate on the subject of Islam with an Arab focus, and this Arab focus remained with him throughout his scholarly career. Snouck Hurgronje was not really an expert on the Indies, but rather an Arabist. This bias is important in and of itself when considering his conclusions about the archipelago. Snouck Hurgronje's early study and experiences in the Arab world were the lens through which he saw the scholarly and colonial work in the Dutch East Indies. Far from moving beyond essentialism, as Albert Hourani argued about Snouck Hurgronje (Hourani, 1991: 57) , and aside from his important interventions on the position of Sufism in the archipelago, ② his Arab-oriented essentialism can be witnessed in the standard by which he judged Southeast Asian Islam.
Understanding local Islam on Sumatra and Java through the prism of the Middle East led him to view negatively the Muslims of the Indies.
① Colijn was subordinate to General van Heutsz in the Aceh War and worked with Snouck Hurgronje there when the latter came for observation. ② This is the key subject of the treatment of Snouck Hurgronje in recent treatments of his legacy (Laffan 2011) . Interestingly, Laffan does not address head-on the impact of Snouck Hurgronje's Arabist training on his conclusions in Indonesia or his training of future Dutch East Indies bureaucrats or scholars; this appears to be a key oversight.
focus. His early work on the Hijaz set the tone for his later observations, both in methodology and in understandings of Islam.
Once posted to the Dutch East Indies, he wrote his classic study of The Acehnese; in this book, showed his Arabist background and the concomitant belief that the Dutch colonial subjects in Southeast Asia were inferior to their Arab co-religionists. This bias, both in terms of scholarly attention and in the nature of his observations, continued throughout Snouck Hurgronje's later work on Islam writ large.
I. Snouck Hurgronje the Arab(ist)
Christiaan Snouck Hurgronje began his academic and professional career focused on the Arab world, and particularly its spiritual core: the Hijaz. This fascination began when he was a student in the Netherlands at Leiden, where he wrote and published his dissertation entitled The Feast of Mecca. It focused on the origins of the hajj, using textual sources, almost exclusively the religious canon (Snouck Hurgronje, 1880) . The centrality of Mecca in this research as a location of conquest and celebration must have piqued his interest in the city, leading him to seek a more personal engagement.
This engagement came four years later, when he visited the Arabian Peninsula. He arrived at Jidda on August 24, 1884, to study the hajj and its political implications for Dutch citizens of the East Indies, specifically in the form of pan-Islamism. After five months in the port city of Jidda, Snouck Hurgronje donned Arab clothes and a new name, Abdul Ghaffâr-both of which he was to use for many years to come-and set out for the holy city of Mecca. The time that he spent there turned into the "greatest event of his scholarly life" (Pedersen 1957, 21) .
Like other Orientalists of the era, Snouck Hurgronje took on
Muslim clothes and persona in order to enter more completely the Muslim world of Mecca. ① This allowed him to write in amazing detail about the city, from the nature of local toilets to the precise measure of wheat grain offerings to musical notation of slave songs (Snouck Hurgronje 1931, 33, 77, and 12) . Unlike other Orientalists, though, Snouck Hurgronje always inserted himself into the description as an observer rather than a participant (Snouck Hurgonje 1931, 61 and 42) .
In the few instances where European agency became necessary for making a point, Snouck Hurgronje often managed to skirt his own participation; take for example his oblique note that "a European savant, physically well-equipped, will in favorable circumstances take a week to learn to recite tolerably the first Surah" (Snouck Hurgronje 1931, 167) . Despite his careful positioning, other sources testify to the active role that Snouck Hurgronje played during his time in the Holy Land. From evidence of his diary, it appears that he was circumcised while in Jidda, and he certainly joined in the educational activities of Masjid al-Haram (Laffan 2003, 62) . Most generously, one could call this participant-observation in the best tradition of modern anthropology. On the other hand, the deception and non-disclosure has a more insidious aspect, described by Edward Said as an implicitly hierarchical "one-way exchange" (Said 1979, 160 ① Van Koningsveld has also reconstructed from Snouck Hurgronje's diary the date on which he most likely said the shahada before two witnesses in Jidda: January 16, 1885. While the profession of the shahada makes one a Muslim from the standing of religious law, it remains unclear whether this was a conversion of the heart or all part of his elaborate ruse to gain entrance to Mecca. Rumors of his conversion, and occasional actions contravening this supposed conversion, were also important in his relations with bureaucrats and missionaries in the East Indies (Laffan 2011 
III. Snouck Hurgronje in the Dutch East Indies
Despite the formative influence on his ideas about Islam, scholars of Indonesia today generally see that episode as unimportant compared with his later assignments. Although his later titles were more impressive, they did not necessarily have the same weight on his thinking. Snouck Hurgronje's post-Hijaz life began with a brief return to the Netherlands, at which point he was appointed lecturer at the University of Leiden (Snouck Hurgronje 1916, ix) , and soon thereafter, in 1889, the Minister of the Colonies appointed him to the position for of modern Indonesia's leading author, Pramoedya Ananta Toer (Toer 1988). which he would become famous: Adviser for Native and Arab Affairs.
This position had existed before Snouck Hurgronje held it, but was never as active in determining policy as it became under his tenure.
He held this title for the rest of his life, although the "Arab Affairs" addendum was dropped when he left the Dutch East Indies in 1906 (Laffan 2003, 55) . by far his largest work on the East Indies, and it goes well beyond its specific topic of the natives of the northern tip of Sumatra (Pedersen 1957, 27 ). The book is broken into seven chapters, ranging from demography to literature to games. The most interesting of these, however, is the final chapter on religion.
There are several reasons why the chapter on religion forms the most revealing part of this work. The first is because this topic is Snouck Hurgronje's specialty, and therefore it should be the most 
V. Non-Indonesian Focus
There is another characteristic of this book on the Acehnese 
VI. Preference for Arab Orthodoxy
One of the most interesting questions to raise in the study of Snouck Hurgronje as an Orientalist or his work as an advisor to the Dutch colonial government was his opinion of Islam. As already noted above, debate continues in Indonesian circles as to whether he truly converted in Jidda, but Western academics hold a stronger consensus about his opinion of the religion. Harry Benda stated it rather baldly:
Snouck Hurgronje, he says, had a "basically low esteem for Islam" (Benda, 1972: 90) . This opinion is echoed by Edward Said and Peter van Koningsveld (Said 1979, 209; van Koningsveld 1989, 105 He also plainly stated his esteem for certain facets of Islamic orthodoxy. The most prominent aspect that he admired in the text was the classical system of governance, which he described as the epitome of a just constitutional monarchy or even republic (Snouck Hurgronje, 1906, vol.II: 322) . For those who attempted to uphold these doctrines to the best of their ability, Snouck Hurgronje spelled out his attitude:
"As to the serious upholders of the religious law, who perceive that they can play no part in affairs of state until the coming of the Mahdi, but who are anxious to adhere as closely as possible to the ideals of their sacred books, and to induce others to do the same, -for these we cannot but feel admiration and respect, in spite of all their narrow-mindedness" (Snouck Hurgronje 1906, vol. II, 330-331) . The observation of great orthodoxy in the areas of greatest colonial influence might also be read as an endorsement of orthodoxy as compatible with the best civilizing efforts of the Dutch colonials (Benda 1972, 87, n.12 ).
Unfortunately, the orthodoxy that Snouck Hurgronje admired was on the wane, especially in the Dutch East Indies. As he wrote, "The demands which the Islam of real life makes upon its adherents become steadily smaller, for the gigantic increase of the intercourse of nations is annihilating the discipline of Mohammedanism and impelling all who profess that creed to adopt cosmopolitan customs" (Snouck Hurgronje 1906, vol. II, 340) . The ways that the populace diverged from orthodox Islamic teachings, and in many ways simultaneously also from general morality, earned Snouck
Hurgronje's censure. Thus, because the East Indies diverged quite far from his perception of the orthodox tradition, largely because it had not been a part of the Islamic community during the classical period, its people received greater disapproval from this scholar than the Arabs who maintained orthodoxy more faithfully.
VI. Conclusion
When Christiaan Snouck Hurgronje retired from his post at Hurgronje's former students, the Djajadiningrats (Laffan 2011, 221) .
This telling mixture painted in pages, if not in words, the relative commitment Snouck Hurgronje had to the study of Arabs versus Southeast Asians.
Looking at Snouck Hurgronje's work, both on Mecca and on Aceh, brings one to the conclusion that his position as Advisor for Native Affairs in the Dutch East Indies was in reality a poor fit for his academic interests, however much it benefitted the colonial state.
His true interest, as seen in these works, lay in Islam, rather than in a particular location. Because of his early experiences and opinions about the religious practice of the peoples of the archipelago, Snouck
Hurgronje saw the religion of Islam as practiced most wholly in Arabia, and thus found Indonesian Islam to be a strong, but tainted, ersatz Islam. Therefore he brought an Arab lens to his study of the people of the Indonesian archipelago, and maintained an Arab focus in his writings before and after his time in the East Indies.
The question intimately related to this, which falls outside the scope of this article, is the nature of the impact of Snouck Hurgronje's Arab lens on the Islamic policy that he crafted for the Dutch East
Indies. On one hand, his admiration for Arabs and orthodoxy might have been positive, for example in facilitating his push to liberalize Dutch policy towards the Islamic pilgrimage (Benda 1972, 86) . On the other hand, one wonders how the "watertight distinction" that Snouck
Hurgronje perceived between Islam and a'dat (local customs) might have led to the growing divide between pious, Arab-inspired Muslims known as santri and the less pious general population (Azra 2006; Ricklefs 2007 ).
